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Explanation
Rabbi Meir tells of a sycamore tree in Kfar 
Saba considered as be’chezkat tum’ah 
(that is, presumed to be ritually impure). 
Initially, no corpse had been found under 
that tree. In time, the tree was uprooted 
by a forceful wind and a skull was 
subsequently discovered there.

שקמה
מחזיקין בה

עקרתו
גולגולת 

Translation

בס"ד

מן התלמוד:
סדר טהרות, מסכת נידה דף ס׳׳א:

 “אמר רבי מאיר: מעשה בשקמה של 
טומאה  בה  מחזיקין  שהיו  סבא  כפר 
בו  נשבה  לימים  מצאו,  ולא  ובדקו 
הרוח ועקרתו ונמצא גולגולת של מת 

תחובה לו בעיקרו”
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… Shikma ……..… Sycamore tree
… machzikin bah... She (it, i.e. the 
     tree) is presumed to be
… Akirato ……..… Uprooted it
… Gulgolet …...… Skull
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Seder Taharot | Niddah 60-61-62

    
 

 Daf 62: ִביִעית ת ְשׁ  – ְקדּוַשּ
                Sanctity of the Sabbatical Year

It is written in the Torah that Kedushat Shevi’it (sanctity of the seventh year) 
applies to crops grown in Eretz Yisrael during Sh’nat Sh’mittah (Sabbatical year). 
It is assur (prohibited) to cause loss or damage to produce imbued with Kedushat 
Shevi’it and it is also assur to sell shevi’it produce for profit. Furthermore, when 
a particular type of produce is no longer readily found in the field, the remaining 
produce must be eliminated from one’s home as well. [Continued on page 3].

 Daf 61: ?ן ָשׁ ?Who Was Og, King of Bashan – ִמי ָהָיה עֹוג ֶמֶלְך ַהָבּ

On this daf, the Talmud records that Sichon (King of the Emori) and Og (King 
of Bashan) were brothers. The Talmud recalls how when B’nai Yisrael arrived 
at the border of the land ruled by Sichon and Og while on their way to Eretz 
Yisrael, Moshe Rabbeinu feared Og, but did not fear Sichon. Moshe killed Sichon 
immediately, but was frightened of Og, who had served Avraham Avinu.

Og was very, very old, as he had lived through the era of the flood. According to legend, 
when boiling water began to rain down on earth, and nearly eliminated all of humankind, 
Og reached Noach’s ark and climbed up onto the vessel using a ladder. Og then swore 
an oath that if Noach were to save his life, Og would be Noach’s 
lifelong servant. Noach understood that since Og had remained 
alive despite the boiling water, it was a Heavenly sign that 
God wanted Og to be saved. Noach opened a window in 
the side panel of the ark through which he passed food to 
Og, thereby saving Og’s life.

       Daf 60: ת ֶשׁ Rav Sheshet – ַרב ֵשׁ
                 
Rav Sheshet was a Babylonian Amora who taught in the Beit Midrash 
in a town called Shilchi, located along the Tigris River. 
Rav Sheshet lived between the second and third 
generations of Babylonian Amoraim and was friends 
with both Rav Nachman and Rav Hisda. Noteworthy 
students of Rav Sheshet included: Rava, Rav 
Amram, and Rav Huna bar Yehuda.

Rav Sheshet was born into a family blessed neither with wealth nor a pedigree 
of Torah scholars. He earned his living as a porter and acquired his extraordinary 
command of Torah learning through tremendous effort. Undeterred by blindness, Rav 
Sheshet was also famous for his supreme piety; he did not walk more than arba amot 
(4 cubits, approximately 6.4 feet) without wearing tefillin.

Memorable 
Moments

from the Talmud Israeli 
CHIDON OLAMI
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 Daf 65: ָנן ְסבֹוָרֵאי Our Rabbis, Savoraim  – ַרָבּ

In the previous section, we learned the meaning of the phrase “U’deka’arei lah, mai 
deka’arei lah.” In the book “Kitzur Klalei HaTalmud” it is written that every place 
in the Talmud where the phrase “U’deka’arei lah, mai deka’arei lah” appears, the 
comment was interjected by “Rabbanan Savorai”. [Continued on page 4]

 

For almost a century,
Jews around the world 
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 Daf 64: ּוְדָקאֵרי ָלּה ַמאי ָקאֵרי ָלּה – 
            And The One Who Asked; Why Did He Ask?

On this daf, a phrase appears in the Talmud to express surprise: “U’deka’arei lah, mai 
deka’arei lah” (and the one who asked [such and such], why did he ask it?). This phrase 
is said in reaction to an Amora who cites a baraita for the purpose of positing a difficulty 
with a certain halacha taught in the Beit Midrash. Regarding the person positing a 
difficulty, the question was posed: What is the connection between the baraita he cited 
and the halacha currently under discussion? Rashi explains that this phrase is meant 
to be read with astonishment — in other word, “What came over the person who cited 
that text in the Beit Midrash; What was he thinking!”

Another interpretation was raised by the author of the Arukh in the name of a Gaon, 
who suggested the word “deka’arei” should be spelled with an ״ע״ and instead 
of an ״א״, and as such comes from the word “eruv” (mingle) or “eirbuv” (mixture, 
combination). In other words, “Why did whoever combined these topics see fit to 
mingle them together?”

(Meir and Tzililit Jakobsohn, Gal Naor, and Yael 
Schulman together with the Diaspora Delegation 
to the first Talmud Israeli Chidon Olami. Held on 
Sunday, December 15, 2019 at the Jerusalem Theatre 
in Jerusalem.) Photo Credit: Mickey Langental

 Daf 63: עֹות ַהְיָמָמה              Hours of the Day – ְשׁ

In antiquity, people reckoned time by dividing the daylight hours into 
twelve equal parts and the nighttime into another twelve equal parts.  
Since summer days are long and winter days are short, the daytime 
hours of the summer were longer than the daytime hours of the winter. Since 
nights are longer in the winter, the nighttime hours during the winter were longer than 
the nighttime hours in summer.

Following the transition to mechanical watches, the day has been consistently 
divided into 24 equal hour-long portions.

[Continued from page 2] It should be noted that Kedushat Shevi’it does not apply to 
all crops. The Mishnah in Masechet Shevi’it details which crops are designated for 
human consumption, which crops are meant for animal consumption, and which 
crops were used for dying/painting; all of which are imbued with Sabbatical year 
sanctity. A baraita teaches that Kedushat Shevi’it also applies to several types of 
crops used to launder garments.
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Dvar Torah
RAMBAM TELLS 
THE STORY OF 

CHANUKAH 
In his halachic code, the Mishneh 
Torah, Rambam begins the Laws 
of Chanukah not with actual laws 
but with a retelling of the story of 
the Maccabean War against the 
Seleucids and the rededication of 
the Holy Temple.  This is somewhat 
surprising in light of the fact that 
Rambam does not include in Mishneh 
Torah,  the historical background for 
other holidays, rather he dives right 
into their respective halachot. 

Why is Chanukah different? The 
answer has to do with Rambam’s 
intention in writing Mishneh Torah.  He 
intended for his halachic code to be 
a comprehensive retelling of the Oral 
Law, so that (theoretically) one need 
not study other rabbinic writings; 
the Bible and the Mishneh Torah 
would suffice in teaching the reader 
the full gamut of Judaism. Since 
the stories undergirding the other 
holidays all appear in the Tanach, 
it was unnecessary for Rambam to 
recapitulate them. But since the story 
of Chanukah is found only in the 
Gemara (and external, non-canonical 
writings), but not in the Bible, it was 
necessary for him to include it in his 
legal code. 

Daf 66: ָנה ּוְגָמָרא Mishnah and Gemara  – ִמְשׁ

Masechet Niddah is the final masechet of the Talmud Bavli (Babylonian Talmud). 

The Talmud Bavli is a collection of academic discussions of conducted by the 
Amoraim about the Mishnah. [The Mishnah was redacted by Rabbi Yehuda Ha-Nasi 
and his collaborators.]  The Talmud Bavli includes most of the subjects addressed 
in the Mishnah, as well as much related Midrash Halacha and Midrash Aggadah, 
added in by the Amoraim. Additional Aggadic material, featuring stories about the 
lives of the sages, was included in the Gemara in order to teach future generations 
about the exemplary character traits of Chazal.

The six sedarim (orders) of the Mishnah are: Zeraim (Seeds); Mo’ed (Appointed 
Time); Nashim (Women); Nezikin (Damages); Kodashim (Sacrificial Matters); Taharot 
(Matters of Ritual Purity). The names of the sedarim are more easily remembered 
using the mnemonic device,                    .  The Talmud Bavli contains only one Masechet 
in Seder Taharot, which is Masechet Niddah.

זמ׳׳ן נק׳׳ט

[Continued from page 3] Who were “Rabbanan Savorai”? The Rabbanan Savorai 
were sages who lived in the era immediately after the redaction of the Babylonian 
Talmud by Rav Ashi and Ravina and prior to the start of the Geonic period. These 
sages were called “Rabbanan Savorai” or “Savoraim” because they did not subtract 
from the Talmud text, nor did they add any dinim or halachot. Rather, Savoraim 
merely added s’varot (logical arguments) and te’a’mim (explanatory reasons). 

Interestingly, “Shalshelet HaKabbalah” (The Chain of Transmission, a history and 
genealogy of Jews from the time of Moshe Rabbeinu until the 16th century) contends 
that the name “Rabbanan Savorai” was meant as a sign of praise for them. During 
the time of the Savoraim, the Jews encountered great tragedy, so much so, that it 
became impossible to study Torah in peace. Nevertheless, the Savoraim continued to 
debate their logical arguments, in order to better understand the Mishnah. Therefore, 
these sages earned the nickname “Rabbanan Savorai” in deference to the sacrifices 
they made, raising s’varot to explore and understand every element of the text, and 
forgetting nothing despite the devastation taking place around them.

ERAS OF RABBINIC LEADERSHIP
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